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Jesus Christ, a Different Path to Glory 
Philippians 2:5-11 

Prepared by Patrick J. Griffiths 
 
Although our text (v. 5) is an illustration and not the primary point of the paragraph, it does 
behoove us to unpack the truth this singular text provides for the incarnation of God.  This is a 
spectacular statement concerning Jesus Christ.  To think of its development at such an early 
age in Church history is compelling.  His life and death and glorification speak to our present 
tension in multiple relationships.  The death He died secures peace with God and within His 
body.  Although almost all who gather to hear this text professes the name of Christ and 
would claim to be Christian, yet often the significance of this text escapes them.  We fail to see 
how the sounding of this note fractures our dysfunctional view of life and awakens us to a 
different way of viewing the world.  Paul’s intent is to illustrate how peace and reconciliation 
takes place in our broken relationships both with God and with our peers.   
 
Listen carefully to an article written for Forbes Magazine.  Notice the polarized and 
languishing contrast and comparison between our text and the way many of us think. 
 

Forbes: 10 Most Powerful People in the World.  
 
There are 6.8 billion people on the planet. These are the 68 who matter.  We are fascinated by power. 
We stand in awe of those who apply it adroitly [competently/skillfully] -- and in fear of those who abuse 
it. We lust for power. Everyone would rather be a hammer than a nail.  
 
The people on this list were chosen because, in various ways, they bend the world to their will. To do it, 
we defined power in four dimensions. First, we asked if a person has influence over a lot of people. For 
heads-of-state we looked at population, for religious figures we measured the size of their flocks, for 
CEOs we counted their employees and for media figures we considered the size of their audience.  
Second, we checked to see if they have significant financial resources relative to their peers. Then we 
determined if they were powerful in multiple spheres, awarding bonus points for those who can project 
their power many ways. Finally we insisted that they actively wield their power. Power can be used for 
good or ill and three criminals made the list this year. They simply reflect reality.1 

 
This is the tension and context in which we find ourselves.  From the very beginning with 
Adam and Eve humanity has sought status and position, to be like God (“For God knows that 
in the day you eat from it your eyes will be opened, and you will be like God, knowing good 
and evil.” [Gen. 3:5]).  They will do whatever is necessary to achieve power over others.  Yet 
the way of God is different than the path of self.  God became the servant.  As we are 
confronted by an election cycle, the contrast between fallen humanity and King Jesus could not 
be starker as it relates to popularity and posturing.  God did and will do what we could never 
fathom.  The way of humiliation is the path to exaltation. 
 
Paul’s point in telling us the Story is for us to see the reason why we need to set aside our petty 
differences and embrace peace at all cost.  That thing over which we battle has already been 
secured at the cross and His exaltation.  We all believe our cause is just and to abandon our 
position is to tamper with truth and blemish belief, yet no assault was ever greater than the 
one staged against God and no injustice more pronounced than when the Son of God 
surrendered Himself to the mockery encountered at the cross.  Each of us believes the other is 
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at fault and wrong.  Each of us believe the other is compromising truth and distorting reality, 
yet such was even more pronounced and twisted in the surrendering and sacrificing of the Son 
of God.  God was not moved by whether or not His people “got it.”  They did not “get it.”  
They could not comprehend the magnitude of the injustice committed against Him.  They 
were the perpetrators of the crime.  In the face of incalculable injustice God made peace at all 
cost.  He did not wait for others to catch up to Him in His understanding.  No one witnessing 
the event understood or connected all the dots intellectually.  Some did see, but most were 
blind to the moment.  Despite this God made peace through the blood of the cross (Eph. 2:14-
16; Col. 1:20). 
 

14 For He Himself is our peace, who made both groups into one and broke down the barrier of the 
dividing wall, 15 by abolishing in His flesh the enmity, which is the Law of commandments contained in 
ordinances, so that in Himself He might make the two into one new man, thus establishing peace, 16 and 
might reconcile them both in one body to God through the cross, by it having put to death the enmity. 
(Eph. 2:14-16) 
 
and through Him to reconcile all things to Himself, having made peace through the blood of His cross; 
through Him, I say, whether things on earth or things in heaven. (Col. 1:20) 

 
He did it and it is done.  All schism within the body is an assault against His work.  For us 
there is no right except for God’s right.  For you to think you have to be right before you make 
things right is puny in comparison to the truth of this text.  How can we hold to our bitterness 
when thrown against the cross?  Friend, I cannot tell you the fullest implications of this truth 
for you; I only know He worked and thus it is done.  Let us now consider our text as to why 
what was just said is true.  There are three primary movements within our text working from 
the pre-incarnate Christ to His ascension at the Father’s right hand. 
 
Initially we see the deity of the Son of God - Who the Son is ([the pre-incarnate Christ] v. 6).  
The text begins with a statement concerning the deity of Jesus Christ.  He existed in the form of 
God.  That is to say, to have seen the Son was to have seen the Father (John 14:9).  The Son is 
the exact image of His Father (Heb. 1:3), not just in form but in essence.  His status as God 
was not compromised by the addition of human nature.  He did not “feel” threatened by such 
condescension as the addition of humanity demanded.  In the absence of threat He emptied 
Himself.  The act of self abasement was voluntary.  Unlike earthly potentates, He did not seek 
to retain all that He is.  He did not retain what He was through force of will or power but 
rather voluntarily offered Himself as a substitute for the sinner He came to save. 
 
The contrast between Him and earthly powers is dramatic.  The statement of His deity is 
supported by two proofs.  First, Jesus Christ is the form of God (v. 6a).  The New Testament 
record provides a consistent and clear testimony to the immediate and direct deity of Jesus 
Christ. 
 

I and the Father are one. (John 10:30) 
 
Jesus said to him, "Have I been so long with you, and yet you have not come to know Me, Philip? He who 

has seen Me has seen the Father; how can you say, 'Show us the Father'? " (John 14:9) 
 
He who sees Me sees the One who sent Me. (John 12:45) 
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in whose case the god of this world has blinded the minds of the unbelieving so that they might not see 
the light of the gospel of the glory of Christ, who is the image [eikon] of God. (2 Cor. 4:4) 
 
He is the image [eikon] of the invisible God, the firstborn of all creation. (Col. 1:15) 
 
And He is the radiance of His glory and the exact representation [charakter] of His nature, and upholds 
all things by the word of His power. When He had made purification of sins, He sat down at the right 
hand of the Majesty on high, (Heb. 1:3) 

 
Jesus Christ was and is in the form of God (Present Active Participle).  It is not our word for 
“to be.”  The word speaks of “existing.”2  All that God is resides in Him (Col. 2:9).  The very 
fabric of His being is divine.3   

 
The form of God is absolutely the same as the essence.  Yet when he came to be in the form of a slave, he 
took form in the essence of the slave, not assuming a naked form for himself.  Yet he is not thereby 
divorced from his essence as God.  Undoubtedly when Paul said that he was in the form of God, he was 
indicating the essence along with the form.4 

 
What this form means is contrasted with the form of a bond-servant in verse seven.5  As 
Christians we believe there is something infinitely attractive in God and corresponds exactly to 
the inner most cravings of the human soul/psyche.6  Jesus Christ possesses the very essence of 
what it means to be God, and when He took upon Himself the form of the bond-servant He 
took on the very essence of what it means to be a slave. 
 
Not only is Jesus Christ the form of God, He is equal with God (v. 6b).  The word “grasped” 
occurs only here in the New Testament.  It is a word meaning “robbery” or “plundering.”  
Jesus Christ did not have to steal His status or position with God.  Jesus Christ is intrinsically, 
and in essence, God.  The verb form for “grasp” is found in several New Testament passages.  
It is used of warring factions who use force to gain advantage (Matt. 11:12; 13:19).  It is used of 
those who would take the Lord by force to make Him king (John 6:15).  It is used of a wolf 
who would catch or plunder a flock of sheep (John 10:12).  It is used of the believers security in 
God and of the inability of others to remove them from His hand (John 10:28, 29).  For equally 
graphic occurrences of the word see further Acts 8:39; 23:10; 2 Corinthians 12:2, 4; 1 
Thessalonians 4:17; Jude 23; and Revelation 12:5.  This text tells us . . .  
 

Christ did not consider his existing divine status as a possession to be exploited for selfish interests.  Jesus 
refused to act selfishly with regard to his pre-incarnate state in relation to God.  Unlike the human 
tendency to use status and privilege to one’s own advantage, Christ did not regard his position as 
something to be selfishly exploited.7 

 

His status/standing as God was not achieved through thievery.  He did not achieve who He is 
through power or by show of strength.  He is intrinsically God.  He did not have to seize or 

take what was already His by right.  What He was about to enter into could not, would not 
change who He is.  Because deity was not achieved through force, it could not be lost through 
force.  The assault against Him would not threaten His standing/status as God. 
 
He could gladly assume the nature/essence of a bond-servant without losing His 
nature/essence of deity.  He opened Himself up to humiliation.  The descent is equal to His 
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station.  Had He been anything less than God, the point would not have carried the weight 
assigned to it.  Any who would serve must be willing to be debased.  Every relationship 
requires as much.  This is Paul’s point in bringing up the illustration to support his larger idea 
in 1:27-2:4. 
 
From the establishing of His deity Paul now turns to His humiliation - What the Son did ([the 
incarnate Christ] vv. 7-8).  If humility is the key, then humility’s greatest display is about to 
unfold. 
 

However we interpret this phrase, then, Christ’s taking the form of a slave is best understood as his 
voluntary descent from the highest status, ‘equality with God’, to the lowest, that of a slave giving up all 
his rights and privileges in order to serve.8 

 
Verse seven throws us into the contrasting thought.  Because deity was not something 
achieved it could not be lost.  The text forces us to wrestle with the idea of God becoming less 
than what He is.  Of what did He empty Himself?  The “empty” was the adding of humanity 
not the absence or diminishing of deity.9 
 
A way for us to understand the emptying process is to look forward to the Mount of 
Transfiguration where our Lord unveils His pre-incarnate glory (Matt. 17:1ff).  “When the sun 
is obscured by a cloud, or in an eclipse, there is no real change of its glory, nor are his beams 
extinguished, nor is the sun himself in any measure changed. His luster is only for a time 
obscured.”10 
 
The empting was through the adding of humanity.  The manner or means of self-emptying is 
explained by the taking on the form of a bond-servant and being made in the likeness of men.  
This act resulted in Him being found in appearance as a man.  Thus the emptying did not 
detract from His deity; it added to His person a human nature. 
 
Genesis 3:15 demands one from the woman’s seed.  Although indiscernible in the promise, the 
one to come would be of human flesh yet capable of satisfying divine justice.  Only the God-
man would answer such a challenge. 
 

3 This is good and acceptable in the sight of God our Savior, 4 who desires all men to be saved and to come 
to the knowledge of the truth. 5 For there is one God, and one mediator also between God and men, the 

man Christ Jesus, 6 who gave Himself as a ransom for all, the testimony given at the proper time. (1 Tim. 
2:3-6) 

 
Theologically Jesus Christ is a one-person two-natured individual.  He is not two competing 
persons within one individual.  And within the two natures, one dominates.  The union of the 
two natures within the one person is called the hypostatic union.11  It speaks to the relationship 
between the two natures within the one person.  Our text notes three ideas as it relates to this 
addition.  
 
The adding of a human nature was a deliberate act (“He made Himself”). 
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26 It is not this way among you, but whoever wishes to become great among you shall be your servant, 27 

and whoever wishes to be first among you shall be your slave; 28 just as the Son of Man did not come to be 
served, but to serve, and to give His life a ransom for many. (Matt. 20:26-28) 
 
17 For this reason the Father loves Me, because I lay down My life so that I may take it again. 18 No one has 
taken it away from Me, but I lay it down on My own initiative. I have authority to lay it down, and I 
have authority to take it up again. This commandment I received from My Father. (John 10:17, 18) 
 
13 looking for the blessed hope and the appearing of the glory of our great God and Savior, Christ Jesus,  14 

who gave Himself for us to redeem us from every lawless deed, and to purify for Himself a people for 
His own possession, zealous for good deeds. (Titus 2:13, 14) 

 
The testimony of Scripture speaks to a voluntary act whereby God the Son would add to His 
person a human nature for the purpose of redeeming His people from their sin and adopting 
them into His family. 
 
The text offers a second idea concerning this addition.  The adding of a human nature was an 
act of becoming (“form of a bond-servant; likeness of men; found in appearance”). 
 

3 For what the Law could not do, weak as it was through the flesh, God did: sending His own Son in the 

likeness of sinful flesh and as an offering for sin, He condemned sin in the flesh, 4 so that the 
requirement of the Law might be fulfilled in us, who do not walk according to the flesh but according to 
the Spirit. (Rom. 8:3, 4) 
 
For you know the grace of our Lord Jesus Christ, that though He was rich, yet for your sake He became 

poor, so that you through His poverty might become rich. (2 Cor. 8:9) 
 
4 But when the fullness of the time came, God sent forth His Son, born of a woman, born under the Law,  
5 so that He might redeem those who were under the Law, that we might receive the adoption as sons. 
(Gal. 4:4, 5) 
 
14 Therefore, since the children share in flesh and blood, He Himself likewise also partook of the same, 
that through death He might render powerless him who had the power of death, that is, the devil, 15 and 
might free those who through fear of death were subject to slavery all their lives. (Heb. 2:14, 15) 

 
It is of interest to see the intent behind the incarnation.  Each of these passages speaks to 
something more than the incarnation.  The incarnation was not the end, but a means to a 
designed end.  “His humanity was as real as his deity.”12  Our text highlights His humanity by 
providing three qualifiers: “the form of a bond-servant,” “being made in the likeness of men,” 
“being found in appearance as a man.”  “The word [appearance/schama] was used of a king 
who exchanges his kingly robe for sackcloth.”13  “The cumulative effect of these words is to 
stress that Jesus humbled himself to become human, and indeed lowly, through and through.”14 
 
There was a point in time when the second member of the Trinity became man.  This is the 
incarnation of Jesus Christ.  Each of these statements stresses the fact that He would become 
God’s sacrifice for sin’s debt.  Through the offering of His Son His people would be redeemed, 
the alienated reconciled and His children adopted. 
 
If we would reach all the way back to Genesis 3 and the initial acts of Adam and Eve to cover 
their shame and guilt through the work of their own hands and their own inability to correct 
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the problem, we would never imagine the length God would go to save His people from their 
sin.  The picture provided in Genesis 3:21 is only a shadow.  The heart wrenching act of 
Abraham in offering up his son Isaac is only a shadow (Gen. 22).  None of us listening would 
ever process in a million lifetimes the magnitude of the offering made for our sin.   
 
When Isaiah the prophet penned Isaiah 53 or the Psalmist the pungency of Psalm 22 the reader 
would not conclude it would be God Himself who would be the sacrifice depicted.  When such 
a thought fell on the ear of Peter, he found the very idea foul (Matt. 16:21-23). 
 
Yet for us to live He must die, and He must die in the manner foretold.  How can we 
contemplate such a thought and not be moved.  Like the heavens above in the tearing up of 
sky by thunderous clouds and the renting of the earth through the quaking of ground, so must 
our hearts and minds stand destroyed and waylaid by the incomprehensible nature of this 
singular act.  God sent His Son to be the Savior of the world.  Let us sit in awe at such dark 
wonder. 
 
The final idea offered in the text is as follows.  The adding of a human nature was a shocking 
act (“He humbled Himself; death on a cross”).  “In the cross God’s true character, his 
outlandish, lavish expression of love, was fully manifested.”15 
 

fixing our eyes on Jesus, the author and perfecter of faith, who for the joy set before Him endured the 
cross, despising the shame, and has sat down at the right hand of the throne of God. (Heb. 12:2) 

 
There is an accumulation of shocking revelation.16  It is inconceivable what the serpent’s seed 
bruising His heel prophesied in Genesis 3:15 would entail.  The word used for the crushing of 
Satan’s head and the bruising of our Lord’s heel is the same.  Often we depict the crushing of 
Satan’s head as fatal, yet the bruising of His heel as painful, but not terminal.  Both, however, 
are terminal.  What is not foretold in the promise is life coming from death and resurrection 
from burial.  No one but God would fathom the depth of such bruising.  God Himself would 
submit to the brutality in a moment of separation that would rent heaven’s courtyard and 
shake earth’s foundation.  It is the trembling caused by a system overloaded with shock.  
There is a sick aftermath of backwash flooding our worldview causing a nauseous response.  
In the union of the two, God in becoming man would die.  “Here is the very heart of Pauline 
theology, both of his understanding of God as such and of his understanding of what God has 
done and is doing in our fallen world.”17  “This is what it meant to be equal with God.  As you 
look at the incarnate son of God dying on the cross the most powerful thought you should 
think is: this is the true meaning of who God is.  He is the God of self-giving love.”18  “Christ’s 
obedience was unconditional and unlimited: it went as far as it could, to the end of his life, as 
far as death.  Paul appends a final reiterating phrase which causes his poetry, and with it the 
story of Christ’s self-humbling ‘in the form of a slave’, to shudder to a halt: all the way to 
death on a cross.”19 
 
But for what end did such condescension serve?  His humility ended with His humiliation.  
As far reaching as was His humility, His humiliation extended even further.  He was not 
simply humbled, but humiliated.  He offered Himself up to the incriminating death of 
crucifixion.  That is a sequential descent leading to complete and utter degradation.  It was not 
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simply the adding of human nature or even of death, but death on a cross.  Such action on His 
part is incomprehensible.  Two authors will help us in our understanding of this descent.  
 

The divine weakness (death at the hands of his creatures, his enemies) is the divine scandal (the cross was 
reserved for slaves and insurrectionists).  No one in Philippi, we must remind ourselves, used the cross as 
a symbol for their faith; there were no gold crosses embossed on Bibles or worn as pendants around the 
neck or lighted on the steeple of the local church.  the cross was God’s – and thus their – scandal, God’s 
contradiction to human wisdom and power: that the one they worshiped as Lord of all, including Caesar, 
had been crucified as a state criminal at the hands of one of Caesar’s proconsuls; that the Almighty 
should appear in human dress, and that he should do so in this way, as a ‘Messiah’ who died by 
crucifixion.  This is the scandal of Pauline ethics.20 
 
This phrase is not extraneous to the passage but is singled out as the deliberate climax at least of verses 6-
8.  These words stand out both syntactically and thematically, drawing attention to the centrality of the 
cross as both the climax of Christ’s exemplary humility and the final purpose of the incarnation itself.  
What is more, it is precisely in his shameful death that his unique significance for the Christian message 
lies: Christ died not a noble death or for a good person, but a scandalous death for the ungodly (Rom. 5:7, 
8; 1 Cor. 1:23).21 

 
Paul moves us from the clear statement concerning our Lord’s deity through His voluntary 
humiliation to His exaltation at the hands of His Father - What the Father did (the post-
incarnate Christ] vv. 9-11). 
 

The poem turns on the ‘and so’ at the start of verse 9.  The answer is that in his incarnation and on the 
cross Jesus has done what only God can do.  Here is the very heart of the Christian vision of God 
himself.22 

 
As shocking and unimaginable is His death, so also is the height and weight of His exaltation.  
No one witnessing His death, burial and resurrection would fathom the scope of His 
exaltation.  Those early disciples, even in His resurrection, could not comprehend the vast 

reaches of His exaltation.  Some were perhaps connecting the dots, but this text speaks 
emphatically of this glorious gathering where all of humanity will glorify Jesus Christ to the 
acknowledging of the Father. 
 
That act whereby the Son would embrace humiliation would be the means of His ultimate 
exaltation.  That form, that likeness, that appearance noted in verses 7, 8 will be retained 
throughout all eternity future.  What was a badge of shame will be the crown of glory.  He 
will not shed His humanity in His exaltation.  He will forever be the God-man. 
 
It is His humiliation that created the cause for His exaltation (“For this reason/Wherefore”).23  
To the degree of His degradation, so will come His exaltation.  The two acts are mutually 
incongruous. 

 
[“Highly Exalted”] Here only in N.T. Because of Christ's voluntary humiliation God lifted him above or 
beyond (huper) the state of glory which he enjoyed before the Incarnation. What glory did Christ have 
after the Ascension that he did not have before in heaven? What did he take back to heaven that he did 
not bring? Clearly his humanity. He returned to heaven the Son of Man as well as the Son of God.24 
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To what end?  Although this text speaks only to His exaltation, the Bible offers other reasons 
as to why He would die the death of the cross. 
 

and might reconcile them both in one body to God through the cross, by it having put to death the 
enmity. (Eph. 2:16) 
 
having canceled out the certificate of debt consisting of decrees against us, which was hostile to us; and 
He has taken it out of the way, having nailed it to the cross. (Col. 2:14) 
 
fixing our eyes on Jesus, the author and perfecter of faith, who for the joy set before Him endured the 

cross, despising the shame, and has sat down at the right hand of the throne of God. (Heb. 12:2) 
 
and He Himself bore our sins in His body on the cross, so that we might die to sin and live to 

righteousness; for by His wounds you were healed. (1 Pet. 2:24) 

 
The Story is so beyond human reason and rational that it must be divine.  Listen to the 
language of Isaiah 53:10, 11. 
 

10 But the LORD was pleased To crush Him, putting Him to grief; If He would render Himself as a guilt 
offering, He will see His offspring, He will prolong His days, And the good pleasure of the LORD will 
prosper in His hand. 11 As a result of the anguish of His soul, He will see it and be satisfied; By His 
knowledge the Righteous One, My Servant, will justify the many, As He will bear their iniquities. (Isa. 
53:10, 11) 

 
It is because of who He is and what He does the Father exalts Him to His position of “first 
born” (Col. 1:18).  “The qualifications of the Savior of the world were so extraordinary, the 
redeeming acts so stupendous, and the result of all so glorious both to God and man, that it is 
impossible to conceive a higher name or title than that of JESUS, or Savior of the world.”25 
 
The Father grants to His Son a name above every name for this purpose (“in order that at the 
name”).26  Paul speaks to four colors painting the picture of His exaltation. 
 

His exaltation is an act of adoring ([what takes place] “bowing knees; confessing tongues”). 
 

This declaration of Jesus as ‘Lord’ would probably not be lost on believers in a city whose inhabitants are 
Roman citizens and who are devotees of ‘lords many,’ including ‘lord Caesar.’  Paul well knows to whom 
he is writing these words, especially since he is now one of the emperor’s prisoners and the Philippians 
are suffering at the hands of Roman citizens as well.27 

 
His exaltation encompasses everyone everywhere ([who does it and where does it take place] 
“every”).  Consider the following. 
 

Perhaps the three expressions are designed to comprehend all beings of all kinds, all creatures; as it is 
usual with the Hebrews, and indeed with all ancient nations, to express, by things in heaven, things on 
earth, and things under the earth, all beings of all kinds; universal nature.28   
 
Not perfunctory genuflections whenever the name of Jesus is mentioned, but universal acknowledgment 
of the majesty and power of Jesus who carries his human name and nature to heaven.29 
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Christ is acknowledged as Lord of all angelic forces, esp. malevolent demons.  They are compelled to 
admit that He is victory, and they show their submission by prostrating before Him.30 

 
The Psalmist speaks of the nations and the prophets’ prophecy of a day when the nations will 
be glad.  It is to this day this text speaks.  There is nothing created that will not acknowledge 
Jesus Christ as Lord.  Every dumb animal, inanimate object and spirit being will bow before 
Jesus Christ in that day.  This is where the Story is heading.  Everything is designed to this one 
end; Jesus Christ is Lord.  Everything . . . everything will confess Him as Master of their soul, 
author and object of the Story. 
 
The content of creation’s visual and verbal proclamation is Jesus Christ as Lord.  We are 
distracted by all things shadow, yet there is one thing dominating our story and it is the Story.  
When darkness fades and your day dawns, you will awaken to God, and in that context only 
one confession will suffice -- Jesus Christ is Lord. 

The final end of the Son’s exaltation is the Father’s glorification (“to the glory of God the 
Father”).  Whatever this is it is the opposite of what is stated in verses 3 and 4.  The Son’s 
exaltation and the Father’s glorification is the consequence of acting with humility of mind and 
looking out for the interests of others.  How the one is the opposite of the other escapes us yet 
it is true nonetheless.   
 
The Father exalts the Son in order that all of creation will bow and confess Jesus Christ is Lord 
and through this act of exaltation the Father will be glorified.  The Father receives glory when 
the Story is acknowledged.  This paragraph describes the Story completed.  Let us listen again 
to the six acts of the one Story: God, Creation, Rejection, Redemption, Re-Creation and 
Worship.   
 

The glory of the Father is that the human race not only was created but was re-created when lost.31 

 
There is an undeniable reason as to why the Son voluntarily offers Himself up as a sacrifice for 
sinners in keeping with the Father’s Story.  None but God could have written this Story.  There 
is mystery to what awaits the believer, but of this I am certain, every knee will bow and every 
tongue will confess that Jesus Christ is Lord, to the glory of God the Father.  This is the end to 
which the Story was written. 
 
The scene ends with an established throne around which all of creation is gathered and before 
which every knee bows and every tongues confesses that Jesus Christ is Lord, to the glory of 
God the Father.  In an historical context where Caesar is Lord, here we read of another whose 
throne and dominion will know no end.  Here we see John’s scene in Revelation 4 and 5.  The 
Son alone is worthy of such accolades.  O how the hearts of His people ache for the coming 
day of exaltation where God alone and only will be worshiped without distraction or 
weakening.  What a beautiful and fitting note to end with. 
 
In studying this text there is always much wrangling over words and structure, yet the clear 
meaning is inescapable, Jesus Christ is Lord.  Before we leave this text, let us remind ourselves 
of its placement within the Letter.  This paragraph is only an illustration.  Paul’s larger point 
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cannot be lost on us.  The death Jesus died secures peace with God and with one another.  If 
this is what the Son has done to secure our reconciliation, then why are we at odds with one 
another?  God’s death brings reconciliation.  And it is to this end we must work.  What keeps 
you from reconciling with others? 
 

The Lord Jesus was neither selfish nor did He seek vainglory, but even in His exaltation all praise, honor, 
and power finally belonged to God the Father.32 

 
What He did was done for another’s glory.  Amen.  Do you know and believe Jesus Christ as 
the Son of God? Have you considered the cross? Are you aware of His triumph through 
resurrection and exaltation? Friend, from death comes life, and in humiliation there is 
exaltation.  This is the future awaiting all who know Him as Savior and Lord.  
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